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ABSTRACT

Introduction. Objective: linguacultural analysis of the edification words collected in a
free associative experiment (FAE) and published in the «Kazakh Associative Dictionary».
Materials & Methods. Set of associations of instructive character singled out by the
continuous sampling method into a separate fragment of the world paremiological
image is a unique representative research material included into the Kazakh Associative
Dictionary, in the 23 655 associative reactions of the students of different universities
in Shymkent city for112 stimulus words, 272 sayings — edifications recorded in 200
questionnaires. Archetypal layers of the ethnic linguistic consciousness represented in
the edifying paremias reflect the Kazakh spiritual and moral values. The content of
the FAE and Kazakh Associative Dictionary reflects the indicative feature of the study,
i.e. introduction of the gender factor differentiating the men and women associations;
it provided for revealing and presentation of the reliable characteristics of the gender
determined linguistic consciousness of the informants. The content of the sayings-
edification mainly relates to the moral life of the nation, they enshrine the generally
accepted ethical norms.

Results. Gender irrelevant positions: evil and good are equally evaluated differently;
respect for elders is clearly manifested.

Gender marked positions: for men — duty to the homeland, responsibility for the
family; desire to work together; for women — the desire to protect family values, to
correspond to the accepted world order, androcentrism.

Conclusions. The linguistic consciousness of the ethnos (in particular, its fragment
as an actively demanded paremiological fund) reflects archetypal ideas about the
ethnic spiritual and moral worldview values, on which stable elements of the modern
Kazakh linguistic culture are formed and actively functioning; being vital for the
ethnic integrity.

Key words: associative experiment, paremias, archetypes of consciousness, mentality,
gender, ethno-cultural.

Introduction

Recently updated scientific researches in the field of ethno
culturology, social psychology, ethno social psycholinguistics are
necessarily to be treated particularly attentively and with an extreme
responsibility in relation to the previously investigated research results
(Goroshko, 2001, 2004; Dronjic & Helms-Park, 2012). The logical and
promising object of scientific research in recent years are the revival of
national traditions (see Kent & Rosanoff, 1910a, b; Mikotajczak-Matyja,
2015), the basic elements of culture, the reassessment of spiritual and
mental values in the modern period of the construction of sovereign
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states, including Kazakhstan (see Abramova, 2019; Arynbayeva &
Dmitryuk, 2019; El-Dakhs, 2017; Giles & Maass, 2017; Karimzad &
Catedral, 2018; Keblusek, Levesque & de Moissac, 2018 etc.).

«The desire to preserve the identity and uniqueness of the language
and culture is determined by the dialectical laws of the development
of society and testifies to its vitality. Any ethnic group intuitively
or consciously seeks to preserve that core, that linguistic and
cultural dominant, which unites its representatives and at the
same time separates them from the foreign cultural surroundingy
(Dmitryuk, 2013: 104).

This idea of differences is highly stressed by Mikotajczak-
Matyja (2015), Kheirzadeh and Hajiabed (2016), and El-Dakhs (2017)
in functioning the speech of monolinguals and bilinguals and word
associations of Arab learners of English as a Foreign Language.

Objective. The object area of our research is the linguistic
consciousness of modern Kazakhstani society, in particular,
representatives of the titular ethnic group of Kazakhstan; it was reflected
in the materials of our mass free associative experiment (hereinafter —
FAE), on this material the Kazakh associative dictionary was based
(Kazakh Association Dictionary (further — KAD-2014). It was the first
scientific research considering the gender factor of association, i.e.
male and female answers — associative reactions were fixed separately
(Dmitryuk et al., 2014; Sharifian, 2017; Pauwels, 1998). The content of
this dictionary turned out to be very promising and knowledge-intensive
in the light of modern trends in the development of related humanities
(ethnopsycholinguistics, mental linguisticsistics, linguoculturology etc.)
to identify the national and cultural specifics of perception and
understanding of the surrounding world, ethnically specific behavior
stereotypes, basic human values and their hierarchy in the linguistic
consciousness both of an individual and an ethnic group. Figurative
meaning understanding is of great importance in connection to the
free associative experiment (Kalmykova, Kharchenko & Mysan, 2019,
Kharchenko, 2015, 2017; Dronjic & Helms-Park, 2012). Published
papers of the researchers Dmitryuk, Moldaliyeva and Moldanova (2016),
Mezentseva and Dmitryuk (2017), Lin, MacLeod and Colin (2018),
Abramova (2019), Arynbayeva and Dmitryuk (2019), Balyasnikova and
Dmitryuk (2020), Tarasov and Zhuravlev (2020), and others based on
the material of this dictionary are actively investigating the issues on
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linguistic consciousness and the linguistic world image, specifying the
linguistic and cultural characteristics of the Kazakh ethnos mentality.

Research Questions. The following problem are discussed in
this article:

(1) The functioning of the paremiological fund in the linguistic
consciousness of the young generation in the Kazakh ethnic
group and the degree of its actualization in their speech.

(2) Worldview position and mental «climate» of the young
generation, manifested in the associative choice of
utterances — edifications that reflect the archetypical ideas
about the spiritual and moral values of the ethnic group.

(3) Gender characteristics of the respondents’ associative response
with instructive paremias.

(4) The values of preserving the moral foundations specific to the
Kazakh ethnos, enclosed in the paremias of edification, being
one of the basic elements ensuring the integrity and vitality
of the ethnos.

Purpose of the Study. Purpose of the Study is to explore the
actualization degree of specific paremies (proverbs) of edifying nature in
the linguistic consciousness and in the speech of modern Kazakhstanis
as they are considered to be the stable elements of modern Kazakh
language culture, based on spiritual and moral worldview values that
unite ethnos.

Research Methods

Free associative experiment (FAE). On the basis of the world
wide accepted FAE method and the Associative Dictionary (KAD-2014)
created on its material, we used the method of continuous sampling for
analytical studies of 200 questionnaires filled out by 100 young male
and 100 female respondents. In the international practice of associative
research, it is believed that such a number of informants are sufficient
to obtain certain system data for identifying strategies for associative
behavior and structuring language consciousness, for collecting
information on the commonality and specificity of gender, age, social,
and other features of lexical association.

According to Balyasnikova and Dmitryuk (2020), Ufintseva
(2020), Ufintseva and Balyasnikova (2019), and Balyasnikova et al.
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(2018) the data of mass associative experiments reflect the real
state of everyday consciousness of a speaker / bearer of a certain
language / culture. The list of verbal stimuli for conducting FAE was
provided by a list of 112 words compiled in the Russian Academy
of Sciences Linguistics Institute Department of Psycholinguistics and
Theory of Communication (Moscow); the list has been widely tested in
research practice (Ufimtseva, 2000: 218). The Dictionary continues to
follow the main principles of the previous publications concerning the
associative dictionaries (Karaulov et al., 2002).

Research Material

As a material for the study, we chose a fragment of the
paremiological image of the world, representing words and sayings of
an edifying character. While processing the results of the experiment
we found a very significant in number word-group of the particularly
edifying character in the entire bulk of associative answers, excepting
for proverbs and sayings. We included sayings-prohibitions, sayings-
instructions and teachings, sayings-well-wishes, conditionally singled out
into a separate group according to the lexical-semantic and grammatical
principles: they differ from proverbs, firstly, with the vividly figurative
moral content and educational goal setting and, secondly, grammatically
they are expressed in the form of an infinitive (for example, 40am 601y,
Aman 6ony; (‘Be human’; ‘Be healthy’) or imperative (Jocmvr macman
kemne — ‘Do not leave your friend’; Oncizdepoi xunama — ‘Do not
offend a weak person’; JKamanowix sicacama — ‘Do no harm to anyone’),
or in the form of affirmation or denial, often with a modal meaning of
the desirability or undesirability of an action (9demi emip cypy rkepex —
“You have to live beautifully’; Axwaza xen xwizviknay xepex — ‘No need
to be too interested in money’; Ademi omip cypy xepex — ‘Take care of
the family’ etc.). We extracted all lengthy answers from the entire body
of the associative reactions to a given list of stimuli, (fragments of texts,
stable clichéd expressions, proverbs, sayings, etc.) and systematized the
material conditionally into three thematic groups:

(a) proverbs and sayings of the Kazakh language (143 proverbs

in 399 answers);

(b) sayings-edifications and well-wishes (102 sayings in

272 answers);
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(c) phraseologically stable expressions of the Kazakh language
(165 phraseological units in 736 answers).
Totally, 1407 associative answers were extracted from the selected
fragment as the research material of the study.

Results

1.1 Gender aspect in the content of sayings-edifications in the
experimental materials

Almost all sayings — edifications, regardless of the number
of words that compose them, are used in an indefinite form — in the
infinitive (6ony meaning ‘to be’ and the like) or in the imperative
verb form — in the imperative (601 meaning ‘be’ and so on). This
infinitive and imperative grammatical assignment of the form in
sayings-edifications determines their content in general: such statements
represent instructions, wishes, advice, or, on the contrary, prohibitions
of a moral and ethical character; and, like proverbs and sayings,
they reflect the quintessence of folk wisdom (Dmiryuk, Baigutova &
Mezentseva, 2015).

Due to the limited publication volume and the inappropriate
placement of multi-page tables, we shall outline only the main
approaches to the analysis of the obtained material and dwell on the
gender features of the functioning of Kazakh sayings-edifications in the
speech practice (and therefore in the linguistic consciousness) of male
and female — representatives of the titular ethnic group of Kazakhstan.

We selected the Kaydar (2003) traditional classification of clichéd
elements according to their quantitative composition to structure the
sayings of edification. So, 101 sayings of the edifying character were
recorded in the associative experiment (42 two-word, 44 three-word and
15 verbose) from 272 respondents (from 133 men and 139 women —
more than 200, as some respondents used two-three associations for
their answers).

Judging by the summarized data, Kazakh men and women use
the paremias of edification noted in the FAE materials approximately
equally in their speech; it does not meet the idea of the masculine
preferred laconicism and the tendency of women to more «spacious»
forms of expression that are intuitively present in the consciousness of
the ethnic group.
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Let us have a look at the content of paremias recorded in the
associative fields of various stimuli, preferably used by men and women.
It should be noted that during FAE, men more often respond to stimulus
words 6ana (boy, child), 6ipre (together), sxamanapik (evil), sxaman (bad,
bad man), Oran (homeland), OTBACHI (family)".

Men and women equally manifested their attitude towards good
and evil, although it is interesting to note the grammatical form of
edification that they preferred: men often express this with a prohibitive,
negative construction (JKamarnowvix owcacama, Kamawn icke obapma —
‘do no evil’), and women — use affirmative construction (JKaxcolivix
Katimaowl, Kaxcoinoix orcacay — ‘do good things’).

1.2 Sayings-Edifications Used by Men

Considering the content of the sayings-teachings most frequently
used by men (see Table 1), we can see that the core moral concepts
for a Kazakh man are ideas about their duty to the Motherland, which
must be defended (8), before the family, which must be protected and
loved (7), and certain attitudes toward a communality, the success of
Jjoint efforts as a manifestation of a certain life position (bapimi3 6ipre —
‘all together, the whole world’ — 11), as well as the rejection of evil,
prohibition on evil actions and deeds (15 answers).

Table 1. High Frequency Sayings — Edifications Used by Men

Frequency of
Ne  Stimulus word Sayings — Edifications occurrence
total men women

1. bana — ana 6akpiTel (Child — mother’s

1. Bana (boy) happiness) 5 4 1
2. bipre (together) 1. Bopimiz Gipre (All together) 11 1

3. XKamanzeik (evil) 1. XKamannsik sxacama (Don’t do any harm) 14 12 2

4. Xaman (bad) 1. XKaman icke 6apma (Do not go to a bad deed) 4 3 1

5. Or (flame) 1..OTl'leH oiinayra Oonmaiiabel (You cannot play 4 3 |

with fire)

6. Ortan (Motherland) 1. Orannsr xopray (Defend Motherland) 8 8 -

. 1. Or6aceiap cakra (Take care of your family) 4 4 -

7. Orbacet (family) 2. Orbaceiaap! cyii (Love your family) 3 3 -

Total: 53 48 5

* Hereinafter, we will designate the stimulus word in capital letters, and associative responses

in italics, as is customary in most works related to the analysis of experimental material
obtained in the course of various associative experiments.
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The body of associative answers-sayings of an edifying nature that
we have collected allows us to state the following.

Young men (our respondents were mainly students of various
specialties) strive to ‘live well’, while, as many of them think, money
is ‘not the main thing: 9demi oemip cypy kepex (‘You have to live
beautifully’); Axwaza xen xwizvixnay xepex (‘Do not value money too
high’); bacmuvr Oinimmen moameip (‘Fill your head with knowledge’);
Omipoe o3 oiconvin i30ey kepex (‘We must look for our own way of
life’); I3 xanowipy (‘...leave a trace in your life’); Ama-ananeiy ymimin
agkmay (°..to meet the expectations of one’s parents’); AxwvLi0bl 63
ouvimen cypyoi (‘A clever man lives using his own mind’) etc.

Young men, participants in the experiment reveal patriotic, high
civic feelings, love for the motherland naturally and genuinely sincerely,
without falsehood and carnival rethinking of the popular sayings on this
topic. A very high and painful sensitivity threshold should be noted with
the young Kazakhs, they reveal it when discussing the topical issues of
the State structure, its sovereignty, language policy, and manifestation
of a civic position on the crisis in the Ukraine, their relation to the
Great Patriotic War. The young people are unambiguously patriotic and
steady in the belief what the worth of our Victory was. Therefore, the
proverbs and edification words about the duty to the Motherland and
to the nation noted in the questionnaire are not vain words: Omanowsi
kopeay (‘defend the Motherland’); Oman ywin enyee oatiein (‘Ready to
die defending the Motherland’); Enim aman 6oncein (‘May my people
live’); Kazax — oaxkoimmur xaneix (‘Kazakhs are happy people’) and
others. Judging by other sayings used in the experiment, men are well
aware of their duty to the family: Oméacwviyowr cakma (‘Take care of the
family’); Omob6acwviyow cyu (‘Love your family’) etc. At the same time,
young men are quite well aware of the moral and ethical side of their
deeds, realizing what should and what should not be done: /leinovixmot
aumy (°...tell the truth’); bapimiz 6Gipee 6ony (‘..be all together’);
blumuvimaxmor 6ony (°...to be united’); bip co30e mypy (‘...stand one’s
ground’) and others.

A rather large number of answers are noted in the form of a
negative imperative. They warn: /Jocmor macman xemne (‘Do not leave
a friend’); Oncizdepoi xunama (‘Do not scoff at the weak people’);
HKamanowvix ocacama (‘Do not do bad things’); Capay 6oamanoap
(‘Don’t be greedy’); backanwviy icine aparacna (‘Do not interfere into

© Abramova Galina & Dmitryuk Natalya 15



Hapemii-nosuanus 6 MOGHINl c8IOOMOCMI KA3AXCbKO2O €MHOCY

the other people’s affairs’); JKaman icke 6apma (‘Do not get involved
into a bad affair’) etc.

1.3 Sayings-Edifications Used by Women

Young Kazakh women, of course, are also quite well aware of the
basic life values, foundations and traditions, and the Kazakh feminine
patterns of behavior, which are stipulated by the fairly stable moral
and ethical norms and laws adopted in the modern environment. The
questionnaires of women participating in our experiment, are often
marked with the associative answers of a warning type related to the
arrangement of the generally accepted world order: 9xciz 6oama (‘Don’t
be weak’); bipeyoi aroama (‘Do not deceive anyone’); JKaman adam
ooama (‘Do not be a bad person’); Hanovr 6acna (‘Do not step on
bread’); Omxa swconama (‘Do not approach the fire’) etc.

According to Table 2, such the stimulus words as 9JICI3 (weak),
EPKEK (male), JXAKCBUIBIK (kindly), )KAMAH (bad, bad man),
OPMAH (forest), OTIPIK (deception), and COFBIC (war) turned out
to be more ‘in demand’ for associative response among women (48
out of 70 respondents). The edict-editions reflected in Table 2, used
mostly in the speech of female Kazakhs, primarily express respect for
the man, it is also an effective educational factor for young children
(Onciz borma — ‘Do not be weak’, Epkex 6ony kepex — ‘You need to be
a man’); and just as men, the women expressed their negative attitude
towards the war, it was noted in the associative field of the COFBLIC
stimulus (Coesic bonmacvin — ‘No war!’).

Table 2. High Frequency Sayings — Edifications Used by Women

Frequency of

Ne  Stimulus word Sayings — Edifications occurrence
total men women
1. Onciz (weak) 1. Onci3 6onma (Don’t be weak) 8 2 6
2. Epxkex (man) 1. Epxexk exi ceinemeiini (Men do not say 4 - 4
anything twice) -
2. Epkek 6ony kepek (You should be a man) 7 1 6
3. JKakchUIbIK 1. XKakcputsik KaiiTaner (Welcome back) 4 1 3
(good) 2. XKaxcputsik xacay (To do good) 4 1 3
4. XKaman (bad, a 1. Kaman agam 6onma (Don’t be a bad man) 9 3 6
bad man)
5. Opwman (forest) 1. Opmanps! keneci yprakka caxra (Save the 5 2 3

forest for the next generation)
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6. Oripik (cheating) 1. Oripik aiityra 6onmaiiael (You can’t cheat) 6 2 4
7. Corpic (Wwar) 1. Corpic Gonmacei (May there be no war) 22 9 13
2. TembnuTeiK kepek (We need peace / silence) 3 1 2

Total: 70 22 48

We can mention a tendency in the informants’ answers: if men
tend to ‘live well’, women are more inclined to a fair world order, they
tend to ‘live with dignity: Apsigneiy andeinoa scaxcoinvik scacay (‘Do
a good deed in your morality’); [euncayrvikmoly xadipin 6iny kepex
(‘Health must be valued’); A0amu xacuemmi scozanmnay (‘Do not lose
human characteristics’); 9oindix 6apine owcapacaowr (‘Justice makes
everyone better’). We can also note a certain presence of the concept of
androcentrism, when the male point of view prevails and male normative
representations and life models are presented as uniform universal and
social norms.

A particularly respectful attitude towards the seniors, parents, and
women is an unconditional value in the Kazakh cultural traditions, and
it can be traced in the associative answers of men and women equally:
Ananvr kypmemme (‘Respect Mother’); JKyzinen xyaxi xemnecin (‘Let
the smile always be on the face’); Ouendi cakmay xepex (‘The woman
must be protected’); Kwoiz 6anasa xon kemepme (‘Never beat a girl’);
Kwviz 6anra yammor 6onyel kepex (‘The girl should be bashful’); Keweoe
cyuicy (‘Kissing on the street is a shame’) etc.

Discussions

At the same time, we noted that in the associative field there are
incentives of instructive sayings which are equally used by both men
and women: Table 3 presents the examples of the associative answers in
the form of sayings-edifications actualized in the materials of our FAE.

Table 3. The equivalent use of sayings

Frequency of
Ne  Stimulus word Sayings of edification occurrence
total men women

1. Amam (man) 1. Agam Gomy (Be a man) 9 4 5

2. Axsivak (fool) 1. Axpivak Oonmay kepek (You shouldn’t be 7 4 3
a fool)

3. Axsuice3 (stupid) 1. Axsuicei3 6onmay (Not to be stupid) 7 3 4
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4. Kaman (bad, a bad 1. XKakcer 60n (Be a good man) 4 2 2

man)

5. Kewmexrecy (help) 1. Anara xemektecy (Help one’s mother) 2 1 1
1. Keneiinepre xopnem 6epy (Help the poor 2 1 1
people)

6. Han (bread) 1. Hanper tacramaiiner (Never throw away the 2 1 1
bread)

7. Owmip (life) 1. Anan 6ony kepek (One should be honest) 2 1 1

8. Owmip cypy (to live) 1. Marsmans! emip cypy (To live with 4 2 2
meaning)

9. Oripik (cheating) 1. OTipik aitrra (Do not cheat) 6 3 3

10. Cy (water) 1. Cygms! bicpan KpuMa (Save water) 2 1 1

11. Yaxen (large) 1. Yukenni coiitna (Respect the elder people) 2 1 1

12. ¥sar (shame) 1. Oripik aiity — yat (Cheating is a shame) 2 1 1

Total: 51 25 26

They testify to the simplest and most common universal rules and
laws, tips and prohibitions with which one should live in any society,
which are equally important for men and women, without differentiating
between genders, age, ethnic differences, as these are the basic elements
of the universal values on which any human community is to exist, to
be saved, to be preserved, and function.

And still another specific feature of the Kazakh national
cultural tradition, fixed in speech practice by the life principles of the
archetypical consciousness of the nomadic people, — this is the deep-
rooted tradition of incredible hospitality, which is lacking in the modern
Kazakhstani civilized society (often in the north-western regions), but in
the southern regions of Kazakhstan this tradition is still a characteristics
of this and is generally accepted. In the materials of our experiment,
this characteristics is reflected quite clearly in the answers of both men
and women which are presented in proverbs and edification words in
the associative field of the KOHAK (GUEST) stimulus: Kownax xence —
kym 6onaoer 4° (‘With the arrival of the guest well-being comes’),
Konaxmuet xynin xapcor an 3 (‘Meet the guest with a smile’), Konax —
axennen ynol 2 (‘A guest is more honorable than one’s father’), Konax
Kence anovina 6apuiyowl Kou 2 (‘If the guest has arrived, set the table’),
Konax xence kot eziz mabaoer 1 (‘“With the arrival of the guests, a
sheep gives birth to the two lambs instead of one’), Kornaxmwi kazax
xangor Kyoatioau cweiinanionr 1 (‘Kazakh respect their guests as they

*  The digits indicate the number of respondents responding with this association.
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respect God’) and others (here, the numbers after the proverb mean
how many times it is met in the profiles of informants). In the southern
regions, until now, the Kazakhs when they are meeting guests, set the
table abundantly; an improperly set, half-empty table is considered a
shame, insufficient attention to guests is disrespectful; the arrival of
guests without warning and in any quantity is the norm. Among the
guests relatives on the part of the husband and wife, the owners of the
house are most often numerous and this feature of corporate kinship
among the Kazakhs is rooted in the traditions of mutual assistance and
support of each other by the people of the same clan and tribe.

These specific, mentally and ethnically marked features of
linguistic consciousness, characteristic of the titular ethnic group of
Kazakhstan, are, in our opinion, a kind of reflection of the nomadic
people archetypical way of life, they represent the unique features of
unshakable moral and ethical values developed by centuries, on the
basis of which the modern society is summoned to exist and function.

Conclusions

So, summing up the description of a fragment of the world
paremiological picture, consisting of edifying words and sayings,
extracted from the materials of the FAE, it should be noted that the data
obtained and described by us are quite convincing and representative;
undoubtedly, they reflect the archetypes of the linguistic consciousness
of the Kazakh ethnos, which (the archetypes) at the same time, are
indicative of the stable elements of the modern Kazakh linguistic culture
that actively function in the linguistic consciousness and speech practice
of the Kazakhstan modern titular ethnic group.

The study of the content and the transformation of ethnic mental
basic values which are structured in the ethnic language consciousness
core in a certain hierarchical sequence as the most significant, is of
great interest, especially in our epoch when a trend of substitution
of traditional national values by various types of universal and other
benefits of civilization is manifested.

The associative direction can become very promising in
Kazakhstan’s psycholinguistics, which will be associated, firstly, with
the identification of the area of coincidence of associative reactions —
the determination of ethnic constants, a certain unchanging rod in
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the collective consciousness of an ethnic group over a certain period
of time; secondly, with the fixation of a certain area of change — the
transformation and reformation of the linguistic consciousness of the
titular ethnic group of Kazakhstan in the post-Soviet, post-reform and
modern periods, which, of course, is not only of linguistic interest,
but is also associated with the study of a wide range of social, ethno
cultural and political issues of our time.
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AHHOTAUUNA

BcmynaeHue. 06beKm ucciedo8aHUA — /IUH2B0KYnAbmyposaoaudyeckuli — aHanu3
Ha3udamersibHbIX €108, COBPAHHLIX asmopamu 8 xode c80600HO20 accoyuaMUBHO20
akcnepumeHma (CA3), Ha mamepuane Komopo2o b6bin co30aH  Kasaxckuli
accoyuamusHslil crnosape.

Mamepuanabl U  mMemoobl. CosokynHocmes  accoyuayull  nNOy4umMesnbHo20
Xapakmepa, ebi0esneHHbIX MemoOoM CraAoWHOU 8blI60pKU 8 omoesnbHbil hpaemeHm
napemuosoau4yeckoeo  obpasza  mupa, npeocmaendem  coboli  yHUKAGAbHbIU
penpeseHmamusHsbili uccnedosamensckuli mamepuan: u3z 23 655 accoyuamusHbix
peakyuli cmyoeHmos pasHbix 8y308 2. LLbimkeHma Ha 112 cmumynos 8 200 aHkemax
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30¢huKcuposaHo 272 8biCKA3bIBAHUA-HA3UOAHUA. [TpedcmasneHHble 8 HA3UOAMENbHbIX
napemusx apxemurnuyeckue naacmel 3MmHUYECKO20 f3bIKOB020 CO3HAHUS OMpPaxcarom
0yX08HO-HPaBCMEBEHHble  UeHHOCmU  Kazaxos. [lokazamesnoHoli 0cObeHHOCMbIO
uccnedosaHus, ompasuswezocs 8 CAI u codepiuaHuu Kasaxckozo accoyuamueHo20
cnoeaps, Aensemca  esedeHue 2eHOepHo20 ¢hakmopa, OugppepeHyupyouezo
accoyuauuu  MyMYuH U MHEHWUH, 4Ymo r0380/ausa0 npedcmasums 00CMOBEPHYHO
KapmuHy  ocobeHHocmeli  eeHOepHO  00Yycn08/1€HHO20  A3bIKOBO2O  CO3HAHUA
UHpopmaHmos. ColdepxcaHue u3pedyeHuli-Ha3udaHuUli 8 OCHOBHOM OMHoOcUMCH
K  HpascmeeHHOU  #U3HU Hapodad, 8 HUX 3aKperseHbl  obwenpuHamesie
amuyeckue HOpMbl.

Pe3yabmamel. [eHOepHO HepesesaHmMHble Mo3uyuu: 006po U 3710 O0OUHOKOBO
OUeHOYHO OughhepeHyUpPOBaHbI;, 0MYeMaUB0O MPOABAAEMCA Y8aMEHUe K Cmapwum.
[eH0epHO MapKuposaHHble no3uyuu: 048 MYyMYuH — 0o0n2 neped pPoOuHoOU,
0meemcmeeHHOCMb 3a CeMblo, cmpemaeHue pabomams coobwya; 0414 HEeHWUH —
cmpemneHue obepezamb cemeliHble UeHHOCMU, €OOMBEMCmME808aAMs MPUHAMOMY
mupoycmpolicmay, aHOPoOUueHMpPU3M.

BbI80ObI. A3bIKOBOE CO3HOHUE 3MHOCA (8 YACMHOCMU, e20 (pasMeHm — aKMUBHO
socmpebosaHHbIl  napemuosoaudeckuli  ¢poHO) ompaxcaem — apxemurnu4yecKue
npedcmasneHuas 06 3IMHUYECKUX OYXOBHO-HPABCMBEHHbIX  MUPOB033PEHYECKUX
UeHHOCMsAX, Ha KOMOopbIX (hOPMUPYOMCA U GKMUBHO (hyHKUUOHUpYyom ycmolivugslie
anemeHmMbl cospemeHHOU Ka3axckol A3bIKo8OU Kynbmypel, HU3HEHHO 8ax(Hble 0/
amHuyecKol yenocmHocmu.

Knrovesble cn08a: accoyuamusHelli 3KCepuMeHm, napemuu, apxemurnsl CO3HAHUS,
MeHMasnbHoCmeb, 2eHOepHbIl, SMHOKY16MYpPHbIU.

Ab6pamoea laauHa & Amumpiok Hamania. Mapemii-noeyaHHA 8 moeHiIli ceidomocmi
Ka30axcbKo20 emHocy

AHOTALIA

Bcmyn. 06’ekm 00CniOMeHHA — AiH280KYAbMYPOAO2iYHUL aHAAI3 N08YAAbHUX CAis,
3ibpaHux asmopamu 8 x00i 8inbHO20 acouyiamusHo2o ekcriepumeHmy (BAE), Ha
mamepiani AKko2o 6ys0 cmeopeHo KazaxceKuli acoyiamugHuUli C/I08HUK.

Mamepianu ma memodu. CykynHicme acoyiayili nos4yaabHo20 xapakmepy, 8udineHux
MemoOoM CyuinbHOi 8UBIPKU 8 okpemuli hpaemeHm napemionoziyHo2o obpasy ceimy,
A8n14€ cobor yHiKanbHuli penpedeHmamusHuli 0ocnioHuybKuli mamepian: 3 23 655
acouiamusHux peakyili cmydeHmis pi3Hux sy3ie M. LLlumkeHma Ha 112 cmumynie
y 200 aHKemax 3agpikcosaHo 272 8UCA0B/AHBAHHA-N0BYAHHA. [IpedcmasneHi
Yy 1noe4yasnbHUX Mapemiax —apxemuniyHi naacmu  emHdiyHoi MoeHoi  ceidomocmi
8idobpaxaoms OyX08HO-MOPAAbHI YiHHOCMI Kasaxie. [lokazosoro ocobsausicmio
docnidnceHHs, siomeopeHozo y BAE (i 3micmi Ka3axcbKo2o acoyiamueHO20 C/108HUKQ,
€ ysedeHHs 2eHOepHo20 akmopa, Kompuli OugepeHyioe acoyiayii 4vonosikie i
MIHOK, Wo 003807u70 npedcmasumu 00CmMosipHy KapmuHy ocobausocmeli 2eHOepHO
3ymoesneHoi MosHoI cgidomocmi iHghopmaHmis. 3micm 8ucC108i8-N108YAHL 8 OCHOBHOMY
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giOHOCUMbCA 00 MOPAAbHO20 HUMMsA HAPOOY, 8 HUX 3AKpinaeHi 3a2anbHonpuliHAMI
emuy4Hi HopMu.

Pesyabmamu. [eHOepHO HepenesaHMHI no3uyii: 0ob6po i 3710 O0OHAKOBO OYiHOYHO
ougpepeHryitiosaHi; 4imko npoasnaemosca nosaza 00 cmapwux. [eHOepHO MapPKOBAHI
nosuyii: 0nsa 4onosikis — 6ope neped bamekiswuHot, 8idnosidanbHicms 3a cim’io,

MPa2HeHHA Npayeamu CrinbHo; 044 MIHOK — rpazHeHHA obepicamu cimelHi
uiHHocmi, sionosidamu npuliHAMomy c8imoycmporo, AHOPOYEHMPU3MY.
BucHoeku. MosHa cgidomicms emHocy (30Kkpema, (i020 paemeHm — OKMUBHO

3ampebysaHuli napemionoeiyHuli ¢oHO) eidobpaxcae apxemunosi yABAEHHA PO
emHi4Hi 0yx08HO-MOPAbHI C8iMO02aA0HI UiHHOCMI, Ha AKUX hopmyromeca U aKMUBHO
PyHKYiOHyromb CcmiliKi enemeHmu Cy4acHOi Ka3axXCbKOi MOBHOI Kysbmypu, #¥ummeso
8aMusi 0418 emHIiYHOI yinicHocmi.

Knrouoei cnoea: acouyiamusHuli ekcriepumeHm, napemii, apxemunu ceidomocmi,
MeHMasnbHicMs, 2eHOepHuUll, emHOKynbmypHuUl.
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