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ABSTRACT

Objectives. This sociolinguistic study aims to take a close look at the differences and
similarities in the linguistic behavior of two Palestinian groups and analyze these in
light of social and political factors.

Methods. The study adopts the Labovian Paradigm, and face-to-face techniques are
used to collect data.

Results. The first group immigrated to Jordan from Palestine as a result of being
forced from their homes in 1948. They came seeking refuge in Jordan, and, because
they came from Palestine, they were treated as such. When the Arab-Israeli war
began nearly two decades later, a new wave of Palestinians migrated to Jordan in
1967. Yet, at this time, their Palestinian village belonged to Jordan, politically, because
Jordan had annexed the West Bank in 1950. Thus, the political status of both sets of
Palestinians at the beginning of their exodus played a major role in the subsequent
development of their linguistic behavior in Jordan. It influenced the kind of variation
that occurred in their speech. The first people to arrive were treated as Palestinian
refugees, which minimized them from a social perspective. Thus, the study shows
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that the middle-aged and younger generations of this ethnic group abandoned their
dialect, and 98.0% of them adopted the local variant. The individuals of the second
set of migrants were treated as Jordanian citizens as they had simply migrated from
one part of the country, namely, the West Bank, to another part of it, namely, the East
Bank (Jordan). The study found a strong correlation between an individual’s identity
and the political status granted by a country. Though the members of both groups
are Palestinians, the study shows that all individuals behaved linguistically differently
depending how they were perceived socially and politically in Jordan.

Conclusion. Palestinians emigrated in two large waves from their homeland to Jordan
as the result of war. The first took place in 1948, and the second took place in 1967.
The study shows that the linguistic behavior of both groups differs. The social and the
political situations that each group found itself in determined, to a great extent, the
linguistic behavior they adopted.

Key words: linguistic behavior, variant, speech community, identity.

Introduction

Palestinians immigrated to Jordan in two large waves as a result
of a forced migration due to the Arab-Israeli wars. The first wave
occurred when they were forced to leave their homeland in 1948; the
second wave occurred in 1967 when the Israelis occupied the rest of the
country. In 1917, for example, Palestinians lived on their land, and

“[a]t that time, Palestine, a country roughly the size of Wales, had
a population of approximately one million. There were one Jewish
town, thirty-four Jewish colonies, fourteen Arab towns, 612 Arab
villages and five mixed population towns. Arabs formed 92 percent of
the population” (Low, 2008: 1).

In his 1908 account of the Mount Carmel region of Palestine,
Muelinen stated that

“[tlhe native Carmel population is primarily composed of two
groups, the resident peasants (Fellaheen) and the nomadic Bedouins
(bedu or ‘urban)” (Muelinen, 1908: 40)

and
“[t]he dominant faith is orthodox Sunni Islam” (Muelinen, 1908: 42).

This study’s researcher belongs to the Fellaheen group (the peasant
group), and this group and other Palestinians immigrated to Jordan as
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a result of the war in 1948. My family comes from the village of et-Tire
which was described by Muelinen in 1908 as

“Et-tire is the most significant community of Mount Carmel, and its
region covers a large portion of the mountain as well as the western
coastal plain. Along with the smaller scattered settlements belonging
to it, it counts 2.435 residents. The field of et-fire once stretched
from tell es-semek in the north up towards dustre and from the ocean
in the west until the wilderness on the Carmel Ridge (min il-bahr
lil-wa’r)” (Muelinen, 1908: 130).

The Arabic language was the dominant language in the area, and,
according to Muelinen,

“[t]he predominant dialect on Mount Carmel is the Arabic Fellaheen
(“peasant”) dialect of Middle Palestine which actually varies
among the towns and villages but still creates a unique middle
group between that of the urban population and the Bedouins”
(Muelinen, 1908: 20).

Those 2.435 residents, who increased to nearly 10.000 in 1948
according to UNRWA sources (El Salman, 1991), were forced to
immigrate from their village, as was the case for other Palestinians,
and found themselves stripped of their homes and fields which had
stretched for tens of kilometers. They lived in tents in refugee camps
in Jordan that later became small houses made of clay and wood in a
city they never had seen before called Irbid. They had become refugees
after being owners of farms and orchards and houses that were built of
stones of the kind described by Eric Low,

“Arab villages on the plain were often made of unfired clay but Tirah
was built of stones on the slopes of the hill” (Low, 2008: 108).

As they were a very important group in Palestine, Muelinen
states that their dialect was used as a basis on which he depended for
conducting his linguistic study in the area. According to Muelinen,

“[i]n order to observe to the required consistency in the reproduction
of the sounds, the example of the people from et-fire, whose fields
lie on the larger portion of the mountain, is taken as a basis”
(Muelinen, 1908: 20).

The dialect of this group had been dominant and thus adopted by many
in Palestine, but now it faced the risk of disappearing as a result of
their immigration.
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According to Myers-Scotton,

“[flirst language attrition among adults often happens among
immigrants when they join a community where another language is
sociolinguistically dominant and the speaker becomes bilingual in
this language. Of course, under such circumstances, language shift
by the second generation often occurs” (Myers-Scotton, 1997: 225).

A new community means the experience of moving to a new home,

“but, for cross-language immigrants, the new home is accompanied
by a new culture, new laws, and a new language” (Esposito &

Baker-Ward, 2016: 949).

In such situations, migrants feel that they are rendered socially
insignificant, and, as a result, the use of a non-local dialect might not be
received without a social cost. Thus, this could lead to the abandonment
of one's dialect in favor of the dialect of the socially dominant group.
According to Myers-Scotton,

“a major motivation for using one variety rather than another as a
medium of an interaction is the extent to which this choice minimizes
costs and minimizes rewards for the speaker” (Myers-Scotton,
1995: 100).

There were no Palestinians living in Jordan when this group
(henceforth, the Tirawis) arrived in Jordan. The Jordanians gave them a
very friendly welcome and treated them as brothers (El Salman, 2006).
Nevertheless, they suffered socially and financially as they had lost
their houses, land and, above all, their identities. They also lost their
language. They had been native residents in their country and had now
become refugees. The psychological impact of this affected their state
of mind. They began to view themselves in a new light; they were no
longer Palestinian Tirawis, but rather they became Jordanians who were
originally Palestinians. This new identity necessitated a change not only
in the lifestyle they had been accustomed to but also in the tongue as
they were coping with the new life in a new land. People approach a
new culture and new names of new tribes with reluctant acceptance as
they have reservations toward accepting anything that belongs to a tribe
to which they are not members (Raymond, 2019)
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Methods

My study is empirical in its methods in that it is fully dependent
on naturalistic speech. All the interviews, which were conducted in Irbid
(Jordan), were carried out using the face-to-face technique for obtaining
data with regard to linguistic variation. All sample subjects of this study
gave full consent to participate in the research. The study is comprised
of Jordanians who are either originally from al-Tira in Palestine and
who migrated to Irbid as a result of the Arab-Israeli war in 1948 or their
descendants and Silawis who are originally from Al Silah in Palestine
and who migrated to Irbid as a result of Arab-Israeli war in 1967 or
their descendants.

I am a member of the Tirawi group, so I did not encounter any
difficulties in interviewing the people of this group and was able to
select the required samples easily. I also conducted similar interviews
with the Silawis. Although I am not a member of this group, I grew
up with them in the same neighborhood so I was also able to conduct
interviews within this sample easily. Furthermore, I have maintained
good relations with Silawis who have left the neighborhood. This also
gave me the chance to observe their speech in their new locations.
Thus, I have been able to continue to observe the speech of Silawi
individuals. As a result, my large social network within the two groups
enabled me to draw my sample from a variety of people and from both
genders. It is not easy to interview female informants in the Arab world.
This is a very problematic issue in the Arab world and has led some
sociolinguists to exclude females from their study as in the case of
Al-Jehani in his study on Makkan Arabic (Saudi Arabia) because of the
cultural norms restricting women’s contact with men (Al Jehani, 1985).
Other researchers have engaged a female assistant to help conduct their
interviews with females as in the case of Al Khatib in his 1988 study in
Irbid (Jordan) and Daher in his 1998 study in Damascus.

The interview questions were designed to prompt the informants
to talk about their experiences and recollections of their native villages
or the recollections of their parents that they may have heard recounted.
Nevertheless, it should be acknowledged that sometimes it was not easy
to encourage people to talk about their experiences from the time of
the war. The survivors of war rarely spoke of their experiences to their
children as
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“[bJased upon the literature, we can see that this is a common
reaction to trauma” (Cho Kim, 2019: 919).

Subjects who hesitated to answer this type of question were asked
questions about the culture of the village and its social life. An informant
who had been injured in the war in 1948, for example, broke out in
tears when asked about her experience in the war. Wartime memories,
particularly traumatic ones, have extreme psychological consequences
on survivors.

I have noticed that the younger generations often take note of this
negative psychological effect as well. Nevertheless, they showed more
enthusiasm for talking about what they have heard from their family
about the war. For others, discussing the war elicited the emergence of
spontaneous speech as the trauma of telling the stories distracted from
concentration on the style of speech. It was also noted that some of the
survivors, particularly females, pretended that they remembered nothing
about the native village and its traditions and social life. Given the fact
that I know the ages of some of the participants, I knew they were of
an age that could remember the details. However, they chose to not
reveal this knowledge to hide their age. Recalling the village will reveal
that they are older than they claim. The technique I used in such cases
was to ask them to inform me about what they heard from their parents.
Thus, they began recounting what they personally know while claiming
that they had heard these things from others. Some interviewees even
hid their original dialect and pretended that they had minimal knowledge
of it because they were too young when they were forced to leave their
native village. Throughout the interviews, I succeeded in prompting this
hidden dialect to emerge.

Forty-eight informants were interviewed in each group as shown
in Table 1.

Table 1
Distribution of informants by sex and age
Sex M F Total

Age
Young 8 8 16
Middle 8 8 16
Elderly 8 8 16
Total 24 24 48
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I divided the sample into three groups according to education, gender
and age. In order to gain a statistically accurate view of the use of the
variables, a univariate analysis is employed. For the purpose of using
the univariate analysis, each group is presented as a number.

Adherence to Ethical Standards

All sample subjects of this study gave full consent to participate
in the research. They were informed about the interviews and they gave
me a full permission to be interviewed.

Results

The results of research were presented in the repository Harvard
(El Salman, 2021).

The Dialect of Tirawis before 1948

The key feature of the dialect of al-Tira is the uvular stop [q].
The variable (Q) has four major variants: the voiceless uvular stop [q],
the voiced velar stop [g], the voiceless velar stop [k] and the glottal
stop [?]. For the purpose of this study, three variants will be considered.
These are: the voiceless uvular stop [q], generally considered the SA
variant while in this study it is also part of the native Tirawi dialect; the
voiced velar stop [g], the local variant of Irbid; and the glottal stop [?],
an important urban variant and has also been adopted by some Tirawis.
The voiceless velar stop [k] will not be considered as it is neither part of
the Tirawi dialect nor part of “the speech of Horanis [the local people of
Irbid]” (Al Khatib, 1988: 89). Nor is the [k] variant used by any of the
informants. It is typically found in the rural dialects of central Palestine
(Al Khatib, 1988: 82; Amara et al., 1999: 67; Al Zu’bi, 2001: 93).

This key feature is used to measure the variation in the speech of
the Tirawis as

“the key feature [q] became indissolubly linked with the Tirawis.
It has become an identity feature for a Tirawi whether he or she uses
it or not” (El Salman, 2003: 8).

The study I conducted in 2003 revealed the following with regard to
this group.
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Table 2 shows that the [q] variant is used 100% among elderly
males and 98.0% among elderly females of the total number of
occurrences of the (Q) variable. In the remaining 2.0% of cases, elderly
females use the variant of the (Q) variable. Thus, innovation in this area
can be seen among elderly females, despite that it is only marginally
discernible in this case. SPSS statistical analysis also shows that age is
very significant in the use of the [q] variant (P<.05 while P<000 for age
with regard to the use of the [q]).

Table 2
The distribution of the variable (Q) by age and sex
Gender M F
Age o, 0, o, 0, o o,
K] k1%  [gl%  [?1% N k1%  [gl%  [?1% N
Young 9.0 81.0 10.0 528 8.0 2.0 90.0 517
Middle 78.0 22.0 1.0 514 68.0 12.0 20.0 453
Elderly 90.0 8.0 2.0 532 85.0 5.0 10.0 510

Figure 1 also displays this pattern in the use of [q]. It shows that
there is a general increase in the use of [q] from young to old and that
the peak occurs in the elderly age group.

Figure 1
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Linguistically, both females and males in the elderly age
group behaved similarly in that they categorically preserved the [q]
variant. SPSS analysis shows that gender, by contrast, has a very low
significance in the use of the [q] variant (P<.05 while P<.278 for gender

206 © Eav Caaman Maxmyo



Variation in the Speech of Two Palestinian Immigrant Groups

in the use of the [q] variant). The crucial factor, therefore, is age. It is
a very well-known fact that the elder members of a group are subject
to much more pressure from society to preserve their native dialect than
the younger generations (Al-Wer, 1991: 91; Walters, 1991: 201). Eckert
also reports that

“community studies of variation frequently show that increasing
age correlates with increasing conservatism in speech” (Eckert,
1997: 157).

In the case of women, we can add the factor of contact. Generally,
in Arab societies, women have less contact with the outside world than
men, and the social contact between them is greater than that between
men. Bakir notes that

“women, being restricted to domestic chores and each other’s
company, have a narrower social network and do not have the
opportunity or need to use the standard forms” (Bakir, 1986; cited
in Mazraani, 1997: 3).

The table shows that there is a drastic decrease in the use of the
native [q] variant among the members of the middle-aged group. The
rate of use is 10.0% among males and 6.0% among females. This drastic
decrease is due to the fact that most of the people in the middle-aged
group were born in Jordan (i.e. persons under 53 years old). In addition,
a small number in this age group were born before the 1948 war, but
they were younger than 4 years old at the time. In other words, they
were too young to have mastered their native dialect and for this dialect
to have established lasting roots. Thus, they do not differ linguistically
from other people in their age group who were born in Jordan after the
war. In contrast, all the members of the older age group were born in
the villages where the native dialect was dominant. The likelihood of
using the original vernacular forms should be higher among this group.
In addition, the interest in prestige is assumed to be lower among the
members of the elderly group than the members of the middle-aged
group as the pressure upon the elders is higher.

The younger generation does not preserve the native [q] variant.
The [q] shows as 6.0% use among young males and 3% among young
females. In general, they try to follow the patterns which they believe
embody the social meanings they seek. The fact that there is less
social pressure on the young than on the elderly in Jordanian societies
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(Al-Wer, 1991) also helps the younger generation introduce sound shifts
since such an innovative behavior pattern could not pass without much
criticism by the community.

The Silawi Group

Unlike the Tirawis, Silawis (i.e. people from Al Silah) began
migrating to Jordan in large numbers in 1967 as a result of Israeli
occupation of their village during the Arab-Israeli war. The vast
majority of these migrants settled in the city of Irbid in the northern
part of Jordan. It should be noted that although this group is originally
from Palestine, Al Silah was part of the West Bank which was part of
Jordan in 1967. This is a crucial differentiating factor between these
two Palestinian groups, namely, the Tirawis and the Silawis. After the
Arab-Israeli war in 1948, this region of Palestine (the West Bank) was
annexed by Jordan. This led to King Hussein’s federation plan, or the
United Arab Kingdom, which aimed to join the West Bank region and
the East bank.

Thus, this group is ethnically Palestinian based on their origins,
but in terms of politics and nationality, the members of this group are
Jordanians. All Palestinians in Jordan were granted Jordanian citizenship.
According to Kanovsky,

“[u]nlike the other Arab states, Jordan granted Jordanian citizenship
en bloc to all the refugees in its territory and made efforts towards

their integration and absorption in the Kingdom” (Kanovsky,
1976: 4).

So, when talking about Silawis, people do not say these people
“laja’0” to Jordan, i.e. “they migrated to Jordan”. Instead, people say
“nazaho” to Jordan, or “moved to”, giving the impression that they are
not foreigners but they are Jordanian citizens who have simply moved
from one place in the country (Al Silah) to another place (Irbid).
Thus, Tirawis were described as “Laj’iin” (refugees) while Silawis are
not described as refugees. This also gives the Silawis the impression
that they still have a home, and they have the intention to stay. While
Tirawis came to Jordan with the belief that their exodus from their
homeland would only be temporary. Indeed,

“[o]ne of the factors that might influence immigrant integration
is whether, upon arrival, they intend to stay in the host society”
(Wachter & Fleischmann, 2018: 155).
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The West Bank remained part of Jordan, even after the war of
1967, until Jordan severed administrative ties with the West Bank in
a decision known as disengagement,” or “Fak alairtibat”, between the
Hashemite Kingdom of Jordan and the West Bank in 1988. Persons
originally from Al Silah but residing in Jordan at the time were
considered Jordanians after this political disengagement. The Silawis in
Jordan have the right to a national identity number while those who
were in the West Bank in 1988 were not issued a national identity
number, but they have the right to a 2-year passport in order to facilitate
their travel. Members of the first group are described as yellow card
holders. These people are considered Jordanian-Palestinians. Members of
the second group are described as green card holders. These people are
officially considered Palestinians. This is also an important difference
between the two groups. The details of this political and social situation
and how these people are described and perceived by other people as
well as themselves will be used to interpret the integration between
linguistic implications, political implications and social implications
throughout the study.

Tirawis, in the other hand, are all considered refugees and all
have Jordanian citizenship and are now treated as Jordanians who have
national identity cards. This crucial difference between Tirawis and
Silawis is important to note as it will be used to interpret the reason
why the trend of variation in their speech differs. For example, the
Tirawis have a UN card that verifies their refugee status. The card
is a reminder to them that they are refuges and the UNRWA (United
Nations Relief and Works Agency) is responsible for them in one way
or another. UNRWA schools, for example, are available to Tirawis but
they are not available to Silawis.

It should also be understood that the sample of my study consists
of individuals who migrated from Al Silah (Palestine) in 1967. They are
Jordanian citizens and have a national identity card. They are unable to
return to their original village, as in the case of the Tirawis, but they
have many relatives who still live there and they continue to visit them.

* Jordanian disengagement
On 31 July 1988, Jordan renounced its claims to the West Bank (with the exception of
guardianship over the Muslim and Christian holy sites in Jerusalem) and recognized the
Palestine Liberation Organization as “the sole legitimate representative of the Palestinian
people”.
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Thus, for them, dialect contact with the original dialect is still a
constant expectation and occurrence. Therefore, they are not classified
as belonging to either of the previously mentioned groups. The group
to which these people belong can occupy any political position in the
Kingdom, similar to the Tirawis.

The dialect of this group

The village of Al Silah is also known as Silat Al Dhahir (i.e. the
Silah of Al Dahir) in order to distinguish it from other places in
Palestine also known as Al Silah. For example, there is the village of
Silat al Harithiya located northwest of Jenin. In addition, Silat Al Dahir
was known as one of the biggest villages in the Jenin governorate,
and many people from this village were known for their success. Their
affluence is a well-known fact in the area. The people of Al Silah
were accustomed to being perceived as persons of prestige when they
resided in their village. As a result, the people of Al Silah were proud
of themselves, and how others viewed them played a major role in
their self-image.

Their dialect is the typical Palestinian dialect in which the
voiceless alveolar stop /k/ is used in its phonetic inventory. In addition,
the kashkashah is also one of its key phonetic features. However, the
unique features of this dialect post-immigration come as a result of
the unique social situation in which they found themselves when they
arrived in Irbid (Jordan). Thus, while the uvular /q/ variant of the (Q)
variable is the key feature of the Tiraiws, the voiceless velar stop /k/
variant of the (Q) variable is the key feature of the Silawi. This was the
deciding factor in selecting these two features to measure the variation
in the speech of these two groups. For example, a word like /Qalam/,
“pen” is pronounced as /qalam/ by Tirawis, and /kalam/ by Silawis.
Accordingly, Abdel-Jawad stated that

“because of the social and geographical importance of this variable
[(O)] as a carrier of local or regional loyalties, it has often been
used by dialectologists as the main criterion for establishing the

dialect boundaries or isolosses in the Arabic dialects” (Abdel-Jawad,
1981: 159).

The study of the Silawi group shows the following results:
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Table 3
The distribution of the variable (Q) by age and gender
Gender M F
Age [1} 0, 0 [ 0, o
(K] kl%  Igl%  [?1% N k%  Igl%  [?1% N
Young 9.0 81.0 10.0 528 8.0 2.0 90.0 517
Middle 78.0 22.0 1.0 514 68.0 12.0 20.0 453
Elderly 90.0 8.0 2.0 532 85.0 5.0 10.0 510

Table 3 shows that the /k/, which is the key feature and the salient
feature of the Silawi dialect, is used in a high percentage by the older
generation. It is used in 90.0% of the total number of the occurrences
of the (Q) variable by elderly males and 85.0% by elderly females.
Discovering that the elderly members preserve the /k/ variant is expected
as most studies (Al Khatib, 1988, Al Wer, 1991) show that the older
generation is always under pressure to preserve their native dialect.
In addition, when adapting to their host country, these older adults
encounter cultural challenges arising from proximity with adult children
(Bum et al., 2019: 378). This may influence them to not interact with
the new community. In turn, this helps to enable them to preserve their
own dialects. It is also a very well-known fact that “[n]ot all immigrants
integrate to the same degree or at the same rate” within the new society
(Wachter & Fleischmann, 2018: 154). The elderly are subject to much
more pressure from their society to preserve their native dialect than the
young (Al-Wer, 1991: 91; Walters, 1991: 201).

Table 3 also shows that the rate of the use of the /k/ variant
remains very high in the group described as Stair generation (SG)
members. It occurs 78.0% among males and 68.0% among females who
belong to this group. Most of the members of this group lived in the
Stair Neighborhood (a neighborhood primarily settled by Silawis) or
still live in it. The objective reasons mentioned in the beginning and the
exceptional conditions in which residents of this neighborhood live have
played major roles in enabling the preservation of their dialect. The
social pressure they are subjected to is not comparable to that of the
elderly. The social context of this neighborhood is very similar to that of
the elderly in their native village in Palestine. They are in the majority;
the owners of the houses belong to their ethnic group, and they have
the prestige of being relatives of the wealthiest people in this very large
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neighborhood. All of these factors have played a role in making Silawis
feel that they are powerful not only socially but also linguistically.

Because they were not linguistically insecure, they did not, as a
result, abandon their native dialect in favor of the dominant local variant,
namely, the voiced velar stop /g/. Accordingly, leaving a place per se,
is not a reason to abandon one's dialect. However, leaving a place is
significant and will influence the decision to preserve or to abandon
one's dialect if the immigrants feel that they are socially disempowered.
This leads to linguistic insecurity; this naturally and automatically leads
immigrants to seek to empower themselves socially by adopting the
dialect that can help them psychologically feel that they are part of the
dominant local group. The residents of this neighborhood did not suffer
as immigrants. The fact that the West Bank from which they immigrated
was part of Jordan when they came to Jordan attributed to their sense
of belonging as they felt they were still living in the same country and
thus were local. The fact that they received full Jordanian citizenship
also played a role in making them feel that they are Jordanian although
they are originally from Palestine (Kanovsky, 1976).

The third important factor was that the Silawis were received by
some of their relatives who had already been in Jordan prior to the war
of 1967. Those relatives granted them houses for affordable prices. In
this neighborhood, they found themselves included in a majority that
was socially and, as a result, linguistically secure. Therefore, there was
no need to abandon their dialect. In this speech community and in this
neighborhood, in particular, we clearly see the interaction of politics,
linguistics and society. These people were politically secure in that
they held the Jordanian citizenship before emigrating from Palestine to
Jordan. Thus, they were not treated as most immigrants in other parts
of the world who are only granted citizenship after having settled in
the country to which they immigrated. Consequently, they still felt that
they had been granted a citizenship that was not originally theirs. The
Silawis did not experience this. As a result, they felt socially powerful
which led to linguistic security.

The linguistic behavior of the younger generation drastically
differs from the linguistic behavior of the elderly and the SG, who are
middle-aged. Their use of the native variant of Al Silah was very low.
It was 9.0% among males and 8.0% among females. The [g] variant is
used in 81.0% of the total number of occurrences of the variable (Q)
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in the speech of young males. So, they have abandoned the /k/ in favor
of the local variant which is the most salient feature denoting the social
meaning of locality as it “symbolises Jordanian identity” (Al-Wer,
1991: 75). This is expected linguistic behavior as

“[o]ver the years, the comprehension between language and ethnic
group or nation has changed. It was mainly due to political events”
(Ashrapova et al., 2019: 45).

The linguistic form is not important in itself but rather as the symbolic
role it has in the speech community (TSUI & Tollefson, 2017). Thus,
the use of the local variant became a way to associate oneself with
the group and identify themselves as Jordanians since the problem
of identity is connected with the identification process (Ashrapova &
Zamaletdino, 2018).

The elderly are preservers based on their age, and their
communities put pressure on them to preserve their native dialect. The
SG group preserves the dialect due to the factors related to the nature
of their immigration and the environment where they settled. The young
have not lived in their native village, nor do they live in a situation
similar to that in which the middle-aged group experienced; that is, the
SG primarily spent their lives in the same neighborhood. The younger
generation left the Stair neighborhood and scattered to different places
in the city. In dispersing, they did not remain a majority, which limited
their influence socially, and this naturally led to their adoption of the
linguistic behavior associated with the dominating group and the local
majority. Thus, adopting the key feature of the local dialect, namely the
/g/ variant in young males and the urban glottal stop variant in young
females, became a necessity. Each gender adopted the linguistic form
reflective of its social nature. Young males adopted the local variant at a
high rate (81.0%); it is not unexpected that young Silawis should adopt
the local variant as

“males appear to favor more localized variants, which carry some
kind of identity-based social meaning in the local community”
(Milroy & Milroy, 1997: 55).

Milroy adds that

“[flemales tend toward the careful end of the continuum and males
toward the casual end. Similarly, it can be said that females favor
prestige norms and males — vernacular norms” (Milroy, 1987: 55).
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Young females adopted the urban variant at a high rate (90.0%)
as it suits their nature to appear softer and more urbanized through the
use of a variant associated with large urban centers in the Arab world
such as Cairo, Jerusalem and Damascus (Ibrahim, 1986). Young Silawi
females used the [?] variant in 90.0% of the total number of occurrences
of the (Q) variable in their speech. SPSS analysis shows that gender
has a very powerful significance in the use of the [?] variant among
the young age group (P<.05 while P<000 for gender in the use of the
[?] variant).

Discussion

The findings in the two study groups show that the linguistic
behavior of the older generation was almost the same in that the elderly
in both groups exhibited a very high percentage of preservation of the
native variants. This is an expected linguistic behavior as this group is
subject to strong social pressure to preserve their native dialects. Eckert
also reports that

“community studies of variation frequently show that increasing
age correlates with increasing conservatism in speech” (Eckert,
1997: 157).

The significant difference in the speech of the two groups is clearly
seen in the speech of the middle-aged group. The native variant is used
in 78.0% by elderly males and 67.0% by elderly females while the key
feature of Tirawis was used in 10.0% by middle-aged Tirawi males and
6.0% by middle-aged Tirawi females. All of the political and social
factors mentioned with regard to these two groups are important and
jointly influenced this outcome. Tirawis found themselves alone without
any kind of tethering to their origins in Jordan. Tirawis were identified
as Palestinians while they were living in their native Palestine. They
found themselves among a majority group and were the first Palestinians
to immigrate to Jordan. There had no relatives in or any kind of official
ties to the eastern banks of the Jordan River. They were also unable
to return to their native country as it is occupied. Everyone in the
village was forced to leave, so no relatives had remained there. Nor
were connections maintained with other relatives in the native country
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who could help to preserve the native dialect and promote it through
mutual visits.

Thus, Tirawis had no choice but to associate themselves with
the majority group and integrate into it. In order to do so, they had
to abandon any feature that would reveal their origin. In this case,
the tongue is the most important feature to conceal. To integrate into
the majority group, one must adopt the same dialect. Therefore, new
generations of the Tirawis had no choice but to abandon their dialect,
specifically the native key feature the /q/ variant as this variant in
particular is not used at all in the Jordanian phonetic inventory. In
addition to the factor of age, elder Tirawis had hoped to return to their
native country. So, the preservation of their own dialect was possible and
had motives. Beginning with the middle-aged group, newer generations
began to abandon this hope, and, with it, they started abandoning an
important link that associated them with their native land, i.e. the dialect.
Realistically, they became involved within the country and they found
themselves engaging in the different aspects of the Jordanian social
and political life. Thus, all the factors that influence the abandonment
of one's dialect became inevitable. Given this, it was not uncommon to
find the dialect in the linguistic behavior of the young as in the case of
the middle-aged group. The native variant was used in 6.0% in the total
number of the occurrences of the (Q) variable in the speech of young
males, and 3.0% in the speech of young females.

The linguistic situation is different in the case of the Silawi
group. Many factors that did not exist for Tirawis thus played a role
in preserving the native dialect among Silawis. When Silawis first
immigrated to Jordan in 1967 they found many of their relatives living
in Jordan as the West Bank was part of Jordan at that time. Secondly,
Silawis were able to live in Jordan or return to Al Silah. As a result,
they maintained contact with the native dialect of Silawis. Thirdly,
many of their relatives who stayed in Al Silah continued to visit
them, and so exposure to their native dialect was still a contributing
factor. Nevertheless, after the fak alairtibat, the similarities between
the situation of the two groups increased, and as a result, the linguistic
behavior of the younger generations became almost identical. In the
Silawi group of the study, the young generations are at an age in
which personal motivation is the greatest influential factor. A sense
of belonging is very important in this regard. To be part of the local

© El Salman Mahmoud 215



Bapiayii 6 moerenni 060x narecmuHcbKux imMmiepayiiHux epyn

identity yet to use another dialect presents a great contradiction. Thus,
adopting the local dialect became a necessity. So, it was not unexpected
to find that the local [g] variant is used in 94.0% of the total number
of occurrences of the variable (Q) in the speech of young Tirawi males.
It is the most salient feature carrying the social meaning of locality
and “symbolises Jordanian identity” (Al-Wer, 1991: 75). Young Silawis
behave almost similarly as young males used the native variant only in
9.0% and young females in 8.0% of the total number of occurrences
of the (Q) variable. Consequently, when the social and political context
of both groups became almost similar, the linguistic behavior began to
show a nearly identical pattern. So, the strong relation between social
and political factors is crystalized in the case of these two groups.

Conclusion

The study compares two groups of Palestinians who immigrated
to Jordan. In many respects, the groups are identical as they share
the same native origins, culture, tradition, and history. The difference,
however, lies in when they immigrated and in the political status of their
Palestinian village at that time. This difference then manifested itself the
linguistic behavior of both groups. The social and political situations of
each group thus determined, to a great extent, the linguistic behavior
they adopted. The linguistic behavior of the elderly remained almost
unchanged. The social pressure they experienced to preserve their native
dialects is the crucial factor that played a major role in its preservation.
The linguistic behaviors of the two groups began to diverge when some
political and social factors interfered in the life of these two groups.
While the Silawis were treated as Jordanians because the Jordanian
annexation of the West Bank formally occurred on 24 April 1950,
Tirawis were treated as Palestinian refugees although they had also
been granted Jordanian citizenship upon arrival. As a result, while
Tiraiws lived in refugee camps, Silawis did not. Thus, Tirawis did
not feel socially empowered as the Silawis did. This, we argue, was a
major influential factor that enabled the first two generations of Silawis
(the older and the middle-aged groups) to preserve their dialect. They
considered themselves a Jordanian group with a dialect variety. The
fact that Al Silah was part of the West Bank, which was, in turn, part
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of Jordan, strengthened this conviction and gave them a politically and
socially legitimate status. This political situation remained as such until
the disengagement decision between Jordan and the occupied West Bank
in 1988. Then the political description of the two groups became the
same, and afterwards, the linguistic behavior of the younger generations
who were born after this political decision or were very young at the
time consequently became nearly identical as the study shows. To
conclude, the study shows a strong and inherent relation between the
language used and the political status of the two immigrant groups
studied. It demonstrates that any change in their political and social
status triggered a change in the linguistic behavior.
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AHOTALIA

Mema. Lle coyioniHesicmuyHe 00CAIOHEHHA CrpAMOBaHe HA me, Wob ys8axHo
sus4yumu siOmiHHocmi i modibHocmi 8 MO8HIl nosediHyi 080X NANECMUHCbKUX 2pyn i
npoaHanizysamu ix 8 ceimsi coyianbHuUx i noaimu4yHux gakmopis.
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Memoodu. Y OocnidoxeHHi sukopucmosyemoca sabosiaHcbKaa napaduasma, a 044
360py 0aHUX BUKOPUCMOBYHOMbLCA Memoou 0cobucmoao CrinKy8aHHA.

Pesyasmamu. lNepwa 2pyna immizpysana 0o Mopdarii 3 MasecmuHu 8 pesyasmami
BU2HAHHA 3i ceoix byouHkie y 1948 poyi. BoHuU npuixanu wykamu npumynxy e
WopdaHii, i, ockineku eoHu npubyau 3 [lasecmuHu, 3 HUMU r0800UAUCA AK 3
makumu. Konu malixe 0sa Oecamuaimmsa rno momy no4vanaca apabo-i3painbcoka
giliHa, Hosa xsunsa nansecmuHyie mizpysana 0o Mopdanii 8 1967 pouyi. OOHaK y moli
yac ix nanecmuHceke ceno nonimuyHo Hanexcano Mopdawii, momy wo Hopdaria
aHekcysana 3axidOHuli bepez y 1950 pouyi. Takum YuHOM, noaimu4Huli cmamyc o6ox
2pyn nasnecmuHyie HaA MOYaMKy iX 8uUX00y 3iepas 8aMcausy pPosb y MooanbWomy
po38UMKyY ixHbOi MosHOI rosediHku e MopdaHii. Lle enauHyno Ha eapiauii e ixHili
mosi. [o nepwux npubynux smwdeli cmasuauca Ak 00 NAAECMUHCbKUX bixceHyis,
wo 3800usn0 iX 00 MiHIMYyMy 3 coyianbHOi MoYKU 30py. TAKUM YUHOM, OOCiIOHEHHSA
MOKA3Y€E, Wo npedcmasHUKU cepedHb0o20 i M0s100020 MOKOAIHHA Uiei emHiYHOI 2pynu
siomosunucsa 8id dianekmy, a 98.0% 3 Hux sukopucmosysanu micyesuli sapiaHm. [o
oci6 dpyzoi 2pynu mizpaHmis cmasunuca AK 00 2pomadaH MopdaHii, ockinbKu 60HU
npocmo Mmiz2pysanu 3 OOHIEI YacmuHU KpaiHu, a came i3 3axiOHozo bepeea, 8 iHWY
ii yacmuny, a came Ha CxidHuii 6epez (ViopdaHis). [JoCniOmeHHA B8UABUAO CUMbHY
KopenAayito mix ocobucmicmio AOUHU | MOAIMUYHUM CMamycom, HAOAHUM KPaiHoto.
Xoya uneHu 060x 2pyn € nNanecMuHUAMU, OOCAIOHEHHA MOKA3yE, WO 6ci Aodu eenu
cebe niH28ICMUYHO M0-Pi3HOMY 30A1EXHO 8i0 MO20, AK 80HU CripuliManuca coyianbHo i
nonimuyro & Mopdanii.

BucHoeKu. [ManecmuHyi emiepysanu 080Ma 8enUKUMU X8UAAMU 3i CBO€EI baAMbKi8UWUHU
0o Mopdanii y pesynbmami siliHu. lMepwa eid6yaace y 1948 poui, a Opyea - 8
1967 poui. [ocnidxceHHA MOKA3ye, W0 MoB8HA rnosediHKka 060x 2pyn 8iOpi3HAEMbCA.
CouianbHi ma noaimuyHi cumyayii, 8 AKUX ONUHUAACA KOMHA 2pyrna, 3HAYHOK MipOoHo
8U3HAYUAU /i H28ICMUYHY M0B8E0IHKY, AKY 80HU MPUUHAU.

Knrouoei cnosa: mosHa rnosediHka, sapiaHm, MOBHe crnismosapucmeo, ideHmu4Hicme.

Enb CanmaH Maxmyd. Bapuayus pevyu 08yX nanecmuHCKUX UMMU2PAHMCKUX 2pynil

AHHOTAUNA

Lens. 5mo coyuonuHasucmu4veckoe uCC1e008aHUE HANPAsAeHo HA mo, 4Ymobsl
BHUMOMEIbHO U3y4ums pas3auyusa U cxoocmea 8 A3bIKoBOM rosedeHuU 08yx
nanecmuHCKUX 2pynn U npoaHaaAu3uposame Ux 8 ceeme CoyuasnbHbIX U NoaAUMUYecKux
¢akmopos.

Memooebl. B uccnedosaHuu ucronszyemca n1a608UAHCKAA napaduema, a 07118 cbopa
OQHHbIX UCMOb3YIOMCA MemoOsl AUYHO20 06WEHUA.

Pesynbmamel. [lepsaa 2pynna ummuepuposana 8 MWopoaHuto u3 [lanecmuHel 6
pe3ynomame U32HAHUA U3 ceoux 0omos 8 1948 200y. OHU npuexanu uckame ybexcuwa
8 MopdaHuu, u, MOCKOAbKY OHU npubsiau u3 llasecmuHsl, ¢ HUMU 06pawaaucs KaK ¢
makosbiMmu. Kozda mouymu 0ea decamusnemus CrlycmA HA4aaacs apabo-u3pausnbCKas
8oliHa, HOBAA B0/1HA NasnecMuHUe8 Muzpuposasaa 8 MopdaHuto 8 1967 200y. OOHAKO
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8 MO 8pemMA UX MAAECMUHCKAA OepesHA Mnosaumu4vecku npuHadnexcana MopdaHuu,
nomomy 4mo MHopdaHusa aHHekcuposana 3anadHbili bepee 8 1950 200y. Takum
obpasom, nonumuyeckuli cmamyc obeux epynmn nanecmuHyes 8 Ha4yase ux ucxood
Cbl2pasn BaMCHYIO posab 8 MocnedyowemM pa3sumuu UX SA3bIKoB020 108e0eHUA 8
UopdaHuu. 3mo noenuano Ha sapuayuu 8 ux pevu. K nepssvim npubsiswum a00AM
OMHOCUAUCL KOK K Ma7eCMUHCKUM 6exeHyam, 4Ymo c8o0usno ux K MUHUMYMY C
coyuanbHoli mouyKku 3peHus. Takum o06pa3om, ucciedo8aHUE MOKaA3bigaem, 4Ymo
npedcmasumenu cpedHe20 U MO0aA00020 MOKOAEHUA 3mol 3mHuUYecKol 2pymnmsi
omkKa3sanauce om ouanekma, a 98.0% u3 HUX NPuHAAU MecmHbil sapuaHm. K auyam
emopoli epynnel MU2paHMoO8 OMHOCUAUCL KAK K 2pax0aHam MopOaHuUU, MOCKOMbKY
OHU MPOCMO MU2PUPOBAAU U3 OO0HOU 4Yacmu CmpaHsl, a UMEHHO C 3arnadHo20
bepeza, 8 Opyeyrwo ee 4yacme, 0 UMEHHO HA BocmouyHbili bepez (MopoaHus).
UccnedosaHue OBHAPYIUAO CUbHYHO KOPPensyuro Mexoy AUYHOCMbIO Yesn08eKkd U
oAUMUYecKUM Cmamycom, npedocmasaeHHbIM cmpaHol. Xomsa 4neHol obeux epynn
ABAAOMCA NAAECMUHYAMU, UcCnedo8aHUe roKassleaem, Ymo ece Adu eenu cebs
/IUH2BUCMUYECKU M0-PA3HOMY, 8 308UCUMOCMU OM MO020, KaK OHU 80CMPUHUMA/UCE
COUUAAbHO U nmoaumu4ecku 8 MopoaHuu.

3akaryeHue. [lanecmuHysl smuzpuposanu 08yma 60abWUMU B80AHAMU CcO ceoell
poOuHbl 8 UopdaHur 8 pesynbmame 8olHbl. [lepsas npousowsna 8 1948 200y, a
emopaa — 8 1967 200y. MccnedosaHue oKassigaem, 4mo A3biKogoe mnosedeHue
obeux epynn pasaudyaemcs. CoyuanbHble U MoaAUMUYEcKUe cumyayuu, 8 KOmopbix
0KQ3a71aCb KaxO0as epynmna, 8 3Ha4umesnsHol cmeneHu onpedenunu AUH28UCMUYECKOe
nosedeHue, KOMopoe OHU MPUHSAU.

Knioueevle cnoea: A3blkogoe ogedeHUe, s8apuaHm, peyesoe coobujecmao,
udeHmMu4yHocmes.
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